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THE SHIFT OF ISLAMIC TOLERANT PARADIGM  








Abstract. The problem of religious intolerance is the anxiety of different parties, because it can 
lead to inter-religious conflict. Using the Literature study, this research shows that increasing 
intolerance of Islamic understanding between Muslims and students needs to be dampened by 
improving the service of tolerant Islamic religious education systems supported by Islamic 
boarding schools in Indonesia, as well as by studying Islamic religion, which is increasingly 
expected to increase among Muslims. In addition , the role of government is required to enhance 
religious education facilities in state education institutions in order to meet the increasing pattern 
in Islamic learning among Muslim communities. 
Keywords: educational institutions, Islamic religious education, tolerance, and intolerance 
 
Abstrak. Problematika intoleransi beragama menjadi kegelisahan berbagai pihak karena hal itu 
dapat memicu lahirnya konflik antar agama. Dengan menggunakan pendekatan kajian pustaka, 
penelitian ini menunjukkan bahwa paham Islam intoleran yang semakin meningkat di kalangan 
Muslim terutama di kalangan peserta didik perlu dibendung dengan meningkatkan layanan sistem 
pendidikan agama Islam yang berpaham toleran sebagaimana yang sudah diajarkan oleh pondok 
pesantren di Indonesia, sehingga motivasi belajar agama Islam yang semakin meningkat di 
kalangan muslim itu diharapkan dapat memilih lembaga pendidikan agama yang berpaham 
toleran. Di samping itu, peran pemerintah dibutuhkan untuk meningkatkan layanan pendidikan 
keagamaan Islam di lembaga pendidikan negeri untuk memenuhi trend belajar agama Islam yang 
semakin meningkat di kalangan masyarakat muslim. 




Religious education is a 
fundamental necessity of the people of 
Indonesia. As a religious nation, religious 
education can not be separated from the 
lives of the people of Indonesia. In addition 
to intellectuality, Muslim societies do 
require Islamic religious education in an 
                                                 
1Fatma Laili Khoirun Nida, ‘Membangun 
Motivasi Beragama Melalui Penguatan Makna Hidup 
bagi Perempuan Pekerja Seks Komersial di Kompleks 
attempt to fulfill their fundamental needs in 
the area of spirituality.Khairun Nida argues 
that religious education (Islam) is crucial to 
meeting the basic needs of Muslim society 
in the field of spirituality and intellectuality 
as well.1Responding to the needs of 
spirituality and intellectuality is also part of 
every Muslim's effort to fully understand 
Lokalisasi Lorong Indah Kabupaten Pati Jawa 
Tengah’, Nuansa, 2019 
<https://doi.org/10.29300/nuansa.v12i1.2112>. 
and practice the teachings of Islam.2Whole 
Islamic religious education has been taught 
by traditional Islamic religious education 
institutions, such as Islamic boarding 
schools, which are an alternative in the 
national education system that seeks to 
bring together Islamic religious sciences 
and general sciences, so that intellectual and 
spiritual needs can be met.3 
As the oldest Islamic education 
institution in Indonesia, Islamic boarding 
schools tend to make important 
contributions to Islamic education as a 
whole. As an educational institution rooted 
in native Indonesian culture, Islamic 
boarding schools are in a position to 
preserve and establish the continuity of the 
education system introduced in the 
boarding school setting.In its development, 
Islamic boarding schools have developed 
several models based on learning and 
educational facilities provided by 
traditional boarding schools (salafiyah), 
modern boarding schools (khalaf) and 
comprehensive boarding schools 
combining salaf and modern. While 
boarding school is known to have many 
                                                 
2It is known as "kaffah" in Islamic terms. 
3Magdalena, ‘Konstruksi Muslim Kaffah dalam 
Kurikulum Terpadu di Sekolah Islam Terpadu’, 
Proceeding IAIN Batusangkar, 2017. 
4Muhammad Idris Usman, ‘Pesantren Sebagai 
Lembaga Pendidikan Islam (Sejarah Lahir, Sistem 
types, the boarding school also has 
characteristics intrinsic to the learning 
environment, consisting of elements such as 
mosque, kiai, pondok, santri and the 
analysis of the yellow book (tafaqquh fi al-
din).4 
The whole Islamic religious 
education in the pesantren is taught from the 
reading and writing of the Koran, the 
science of hadith, the science of nahwu, the 
science of sharrof, the science of 
jurisprudence, the science of theology, the 
science of Islamic history, to the science of 
Sufism, so that graduates pesantren can 
thoroughly comprehend Islamic religious 
understanding. As a result, Islamic religious 
knowledge in pesantren is not only simply 
taught, but also related to the essence of the 
Islamic faith known as maqashid al-
Shariah, that is, the key object of Islamic 
law, which is nothing but to understand the 
preservation of human life, which is a 
primary necessity.5 
However, the development of 
Islamic religious education in the Islamic 
world has changed from the Islamic 
perspective of the full Islamic edition of the 
Pendidikan, dan Perkembangannya Masa Kini)’, Jurnal 
Al-Hikmah, 2013. 
5A. Rahman Ritonga, ‘Memahami Islam secara 
Kaffah: Integrasi Ilmu Keagamaan dengan Ilmu-Ilmu 
Umum’, Islam Realitas: Journal of Islamic & Social 
Studies, 2016 
<https://doi.org/10.30983/islam_realitas.v2i2.183>. 
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pesantren to the Islamic education as a 
whole, which has been established by many 
Islamists in urban areas who have a 
propensity towards intolerance of Islamic 
comprehension. The growth of Islamic 
religious awareness among Islamists has 
seen a change and a rigidity that has made it 
difficult to conform to the demands of 
human life.Noorhaidi Hasan's study 
indicates that integrated Islamic schools are 
an alternate phenomenon for urban 
Muslims who experience the immediate 
influence of modernization and 
globalization, such as promiscuity, teenage 
delinquency, and other deviant practices, 
and that Islamic schools are an opportunity 
to entrust their children to learning to 
understand an Islamic sciences and general 
sciences.6This empiric question emerges as 
students tend to accept the intolerance of 
Islam, which is called the complete 
interpretation of Islam, so that the 
perception of the intoleranceof Islam is 
generally common among students, both in 
public schools and in higher education.7The 
                                                 
6Noorhaidi Hasan, ‘Education, Young Islamists 
and Integrated Islamic Schools in Indonesia’, Studia 
Islamika, 2012 
<https://doi.org/10.15408/sdi.v19i1.370>. 
7Abdul Munip, ‘Menangkal Radikalisme Agama 
di Sekolah’, Jurnal Pendidikan Islam, 1970 
<https://doi.org/10.14421/jpi.2012.12.159-181>. 
8Munip. 
9Noermala Sary, ‘Mencegah Penyebaran Paham 
Radikalisme pada Sekolah’, Manthiq, 2017. 
10Muzayyin Ahyar, ‘Membaca Gerakan Islam 
Radikal dan Deradikalisasi Gerakan Islam’, Walisongo: 
increasingly widespread condition of 
understanding intolerance of Islam has 
become a matter of concern for all parties to 
find a solution. 
Studies undertaken so far show the 
following two trends: first, Islamic 
education research, which explores the 
value of counteracting the propagation of 
extreme or ignorance of Islamic awareness 
in classrooms,8 The need to build a detailed 
Islamic religious education planning model 
focused on Islamic religious education 
planning resources, Islamic religious 
education learning time or Islamic religious 
education learning strategies,9and the need 
to provide a subject for the discovery of the 
causes of the birth of intolerance of 
religious understanding.10Second, Islamic 
education work that develops an efficient 
PAI learning program in schools,11Teach 
mainstream Islamic education in an attempt 
to curb intolerantism,12and teach effective 
Islamic education to stem radical religious 
movements.13 
Jurnal Penelitian Sosial Keagamaan, 2015 
<https://doi.org/10.21580/ws.2015.23.1.220>. 
11Jumal Ahmad, 'Paradigma Pendidikan Islam: 
Upaya Mengefektifkan Pendidikan Agama Islam di 
Sekolah', Pasca Sarjana UIN Syarif Hidayatullah, 2018. 
12Eka Prasetiawati, ‘Menanamkan Islam Moderat 
untuk Menanggulangi Radikalisme di Indonesia’, Fikri: 
Jurnal Kajian Agama, Sosial dan Budaya, 2017 
<https://doi.org/10.25217/JF.V2I2.152>. 
13Panji Futuh Rahman, Endis Firdaus, and 
Wawan Hermawan, ‘Penerapan Materi Deradikalisasi 
untuk Menanggulangi Radikalisme pada 
Based on this description, the 
formulation of this study can be compiled, 
namely how is the Indonesian Islamic 
religious education experiencing a shift to 
the understanding of intolerant Islam? How 
to overcome the trend of Indonesian Islamic 
religious education shifting to the 
understanding of intolerant Islam? 
 
Methode  
This type of research is a qualitative study 
that uses a bibliography-based research 
approach that describes the trend of 
Indonesian Islamic religious education 
shifting to intolerance of Islamic 
understanding. Primary data sources are 
scientific works that describe Islam as 
tolerant and intolerance, while secondary 
data sources are research data that discuss 
Islamic education data that encourage 
discussion of tolerant and intolerance of 
Islamic understanding. Data collection 
technique is the use of documentary study 
techniques in the compilation of tolerant 
and intolerance-based Islamic education 
data. After the data are gathered, the 
information review is carried out in order to 
explain and obtain an interpretation of the 
                                                 
Ekstrakurikuler Keagamaan (Penelitian Tindakan pada 
Ekstrakurikuler Keagamaan DKM Nurul Khomsah di 
SMA Negeri 5 Bandung)’, Tarbawy: Indonesian 
Journal of Islamic Education, 2016 
<https://doi.org/10.17509/t.v3i2.4518>. 
nature of the data in order to accomplish the 
goals of this report. 
 
Result and Discussion  
1. Intolerant Islamic understanding 
trend in Indonesian Islamic 
education 
Intolerant thinking is essentially 
the result of a narrow understanding of 
Islam. Narrow Islamic thought is 
becoming a trend among Muslims 
without exploring the substance of the 
teachings of Islam. Islamic education is 
limited to lessons such as one week or one 
month of training, and then the student 
becomes a teacher of Islamic religion. It 
is a phenomenon among urban Muslims 
and campuses or public schools by the 
provision of free religious instruction. 
After the collapse of the New Order 
regime, the tendency to understand 
intolerant Islam was growing.14 
Intolerant or radical Islamic 
understanding has grown since the 
collapse of the New Order regime. This 
period of transparency has been abused 
by the Islamic extremist movement to 
express its ambitions in the public 
domain. The rise of numerous 
14Hayadin Hayadin, ‘Tragedi Kecolongan Rohis 
Keterlibatan Alumni Rohis SMKN Anggrek pada Aksi 
Radikalisme’, Al-Qalam, 2016 
<https://doi.org/10.31969/alq.v19i2.220>. 
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intolerance-based Islamic mass 
organisations can not be separated from 
the Islamic philosophy beneath. Various 
intolerances in Islamic mass 
organisations tend to have shared their 
ambitions and advocated the 
formalization in Islam. Muslim 
organisations had an intolerance tendency 
towards disparities. Muslim extremist 
parties are known as Islamists.15 
The Islamist movement has the 
following specific agenda: firstly, the 
Islamist movement seeks to establish an 
Islamic State. One of the organizations 
that aspires to establish an Islamic state is 
Hizb ut-Tahrir, which has an international 
network that seeks to establish an Islamic 
caliphate in the world. Third, Islamic 
groups who seek to introduce Islam in 
Indonesian law, such as the Tarbiyah sect. 
The Tarbiyah sect aims to promote 
awareness of Islam, and is primarily 
focused on universities and mosques, as 
well as on educational programmes to 
provide an interpretation of Islam. Third, 
the Salafi-Wahabi ideology that aims to 
purify Islam from western pressures. The 
Salafi-Wahabi movement in Indonesia 
spreads its understanding of the Salafi 
                                                 
15Mochamad Thoyyib, ‘Radikalisme Islam 
Indonesia’, Ta’lim: Jurnal Studi Pendidikan Islam, 
2018, h. 93. 
16Thoyyib, h. 94-95. 
name, which differs from the Salafiyah 
understanding of the pesantren. The 
Salafi-Wahabi movement spreads its 
ideology in Indonesia by providing 
educational scholarships, funding 
assistance to pesantren, educating 
Wahabi cadres, and creating religious 
questions and answering sites.16 
Results of Abu Rokhmad 's 
research have shown that Islamic 
Religious Education teachers at private 
high schools have recognized that the 
potential to spread intolerance of Islamic 
understanding among students may arise. 
This can happen because religious lessons 
are still still absent in public schools, and 
the tradition of religious education is still 
nascent. Students are given Islamic 
lessons that are still shallow, partially 
understood by the Qur'anic 
propositions.The Islamic Religious 
Education Teacher at State High Schools 
said that students from public schools 
were susceptible to being affected by 
intolerance of Islamic religion because 
they did not have a solid foundation of 
recognizing the teachings of Islam.17 
The findings of Muhammad 
Yusup 's research suggest that the 
17Abu Rokhmad, ‘Radikalisme Islam dan Upaya 
Deradikalisasi Paham RadikaL’, Walisongo: Jurnal 
Penelitian Sosial Keagamaan, 2012 
<https://doi.org/10.21580/ws.20.1.185>., h.84-85. 
presence of an Integrated Islamic School 
(SIT) has generated a favorable response 
from the Muslim urban population. That 
was illustrated by the vast number of 
Muslims who set up the SIT and sending 
their children to the educational 
institution. However, the presence of SIT 
within the context of the Integrated 
Islamic School Network (JSIT) is also 
sometimes accused of instilling ideals of 
Islamic bigotry or exclusivism. This 
suspicion is based on the four 
characteristics of religious education in 
Integrated Islamic Schools, namely, first, 
religious education is taught to apply a 
literal approach to understanding Islamic 
texts. Second, religious education has 
given rise to the view that salvation is 
possessed only by Islam, by denying the 
existence of other religions and their 
followers. Fourth, islamic instruction is 
provided by insisting that Islam and the 
state can not be divided. Fourth, 
adherents of this notion believe in the 
existence of a taghout conspiracy that 
weakens Islamic politics.18 
Nuraki Aziz's research results 
show the intolerancehas expanded to 
leading universities in Indonesia. 
                                                 
18Nevertheless, the results of the study still need 
to be retested.Muhammad Yusup, ‘Eksklusivisme 
Beragama Jaringan Sekolah Islam Terpadu (JSIT) 
Yogyakarta’, Religi Jurnal Studi Agama-Agama, 2018 
<https://doi.org/10.14421/rejusta.2017.1301-05>. 
Indonesian students who were exposed to 
intolerancewere 39 per cent, even after 
surveying students in 15 provinces in 
Indonesia, the results showed that 
students who were involved in 
intolerance were 39 per cent. In August 
2017, the Wahid Institute also announced 
that 11 million people were willing to act 
intolerance, that 0.4% of the Indonesian 
population had acted intolerance, and that 
7.7% were willing to act intolerance in a 
condition that required the Wahid 
Institute to act intolerance.19 
Globally, the ideology of the 
Islamist movement, which carries 
intolerance to Islamic understanding, has 
spread to various Islamic worlds, 
including Islamic educational institutions 
that have become a trend in urban areas. 
Islam is seen by the ideology of the 
Islamists as an ideology and a policy. The 
Islamist movement thus carries out the 
formalistic mission of Islamic education 
by expressing the threat of globalization 
to legitimize the need to formalize 
Islamic religion in all walks of life. The 
philosophy of hazard is also a motivation 
for urban Muslims to set up Islamic 
educational institutions and also to send 
19Nuraki Aziz, ‘Temuan BNPT tentang Paparan 
Radikalisme di Sejumlah Universitas Dipertanyakan’, 
Https://Www.Bbc.Com/Indonesia/Indonesia-44357353, 
2018. 
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their children to Islamic educational 
institutions. This was due to the decline of 
national morals and the standard of 
national education, which was not yet 
deemed to fulfill the expectation of urban 
middle class society. For this cause, the 
Islamist movement instead took on a role 
in the field of Islamic education by 
establishing Islamic educational 
institutions that have unique protective 
characteristics to teach their 
interpretation of Islamic understanding 
and, at the same time, to shield it from 
other understandings. This is done by 
learning that includes a hidden 
curriculum that sometimes conflicts with 
a tolerant educational orientation.20 
Salman Parisi's research 
findings indicate that intolerantism has 
spread throughout Muslim communities, 
particularly urban areas, and has also 
penetrated formal and non-formal 
educational institutions. Intolerantism is 
transmitted by religious education 
practitioners, by religious extracurricular 
events or through guidebooks.21Religious 
education teachers have an important role 
to play in stemming the flow of intolerant 
                                                 
20Husnatul Mahmudah, ‘Transmisi Ideologi 
Fundamentalisme dalam Pendidikan’, Tajdid: Jurnal 
Pemikiran Keislaman dan Kemanusiaan, 2017. 
21Salman Parisi, ‘Peran Guru PAI dalam Upaya 
Deradikalisasi Siswa’, Safina: Jurnal Pendidikan 
Agama Islam, 2017. 
Islamic understanding brought about by 
the Islamists. Intolerant Islam is a real 
issue in the middle of a reform era that 
provides for openness. This is because the 
era of openness is beneficial to the spread 
of intolerant Islamic understanding, 
which is essentially incompatible with the 
culture of Indonesian society. In order to 
prevent the spread of intolerance to Islam, 
which may lead to acts of radicalism, 
including terrorism, the involvement of 
various elements is needed.22 
The increasing motivation to 
learn Islam in public schools is generally 
optimistic, despite the fact that there has 
been a change in some students ' 
understanding of intolerance of Islam. 
The spirit of religious study of Muslims is 
basically very good, because they all 
aspire to understand and practice Islam as 
a whole, but if that spirit is not facilitated 
by an adequate Islamic religious 
education system, it will depend on the 
understanding of intolerance of Islam. 
Every Muslim has the aim of following 
the teachings of Islam as a whole, even 
though a full interpretation of Islam 
among Islamists has a propensity towards 
22Fatkhul Muin and Aan Aspihanto, ‘Sinergi 
terhadap Pencegahan Terorisme dan Paham 
Radikalisme’, Seminar Nasional Hukum Universitas 
Negeri Semarang, 2017. 
structured Islamic comprehension. In 
fact, it is not necessarily through 
formalistic channels to apply Islam. 
Because the formalistic route is only one 
of several goals of promoting the 
teachings of Islam, e.g. the creation of an 
Islamic State is not the aim of Islam, the 
government is only a way of maintaining 
the religion of Islam. If a nation has 
promised the acceptance of Islam, that is 
necessary to impose a full Islamic 
religion. Indonesia, as a religious state, is 
a country which guarantees and promotes 
the entry into force of religion for its 
adherents, so that the life of the 
Indonesian state must be preserved by 
Muslims. The existence of a campaign to 
establish alternative ideologies in state 
life was essentially born out of a partial 
understanding of Islam. In dealing with 
this situation, Indonesian Muslims need 
to improve Islamic learning for students 
to maintain the ideology of Pancasila as a 
state ideology in dealing with intolerance 
of Islamists, because Pancasila is an 
agreement between the founders of the 
country and has proven to be able to bind 
unity and national unity and realize the 
well-being of religious life.23Islamic 
religious education that teaches tolerance 
                                                 
23Rokhmad,h.88-89. 
must continue to be delivered through the 
provision of intact Islamic subjects for 
students through formal education and 
non-formal education channels. 
Islamic religious education 
needs to provide comprehensive Islamic 
religious education materials, as taught in 
Indonesian boarding schools. Islamic 
religious education needs to be taught 
through complete subjects ranging from 
Nahwu and Sharraf, al-Qur'an and 
Hadith, Fiqh and Sufism. By teaching 
Islamic religious materials taught through 
teachers from generation to generation, it 
is expected to be able to maintain a 
tolerant Islamic understanding. In this 
context, the debate that needs to be held 
is the renewal of Islamic education, both 
in terms of the subject matter of Islamic 
religious education and its learning 
system.24 
Tolerant religious education 
needs to be continued, as is the practice of 
religious education at the Amsilati 
Bangsri Jepara boarding school, which 
built an Islamic education design based 
on anti-radicalism and anti-intolerance. 
The pesantren provides Islamic religious 
education targeted at a liberal 
interpretation of Islam. The approach is 
24Abdurrahman Wahid, Islamku, Islam Anda dan 
Islam Kita: Agama Masyarakat Negara Demokrasi 
(Jakarta: Yayasan Abad Demokrasi, 2011), h. 244-245. 
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applied by implementing an Islamic 
curriculum paradigm that is associated 
with anti-radicalism and anti-
intolerance.25 Thus, Islamic boarding 
schools, as the oldest Islamic educational 
institution in Indonesia, will continue to 
have an significant role to play in 
maintaining the noble culture of the 
Indonesian people who adopt a peaceful 
culture (tasamuh) that has also been 
established with a variety of other 
cultures, such as tawasuthwa al-i'tidal 
culture (simple), and tawazun culture 
(full of consideration). Islamic religious 
education, which promotes a virtuous 
ethos, has proven to be capable of 
creating a community of tolerance 
through peace education.26 
Higher education also has an 
important role to play in stemming the 
development of intolerant Islamic 
understanding spread by Islamists. The 
spread of intolerance of Islamic 
understanding requires serious handling 
by higher education institutions through 
the implementation of a learning system 
that teaches comprehensive Islamic 
                                                 
25Azzah Nor Laila & Fathur Rohman, ‘Pesantren 
Amtsilati Sebagai Role Model Pendidikan Berbasis Anti 
Radikalisme di Jepara’, Al-Fikri, 2018 
<https://doi.org/10.1017/CBO9781107415324.004>. 
26Laily Fitriani, ‘Pendidikan Peace Building di 
Pesantren: Sebuah Upaya Mencegah Radikalisasi’, Ulul 
religious knowledge and does not just 
leave it to extra organizations to explore 
Islamic religious knowledge.27 
 
2. Efforts to Overcome Intolerant Islamic 
Understanding on Islamic religious 
education in Indonesia 
In social science, no event can 
occur without a cause. Likewise, the 
emergence of intolerance of Islamic 
understanding among Islamists did not 
arise suddenly, but a number of driving 
factors emerged, including: first, socio-
political factors gave rise to intolerance of 
Islamic understanding. Tensions between 
the West and the East have given rise to 
religious sentiment and animosity 
towards the West, so that Islamists also 
carry out attacks on Western symbols. 
Second, social moral forces that try to 
oppose the numerous authoritarian 
groups. Religious unity is often used as a 
catalyst for tension between faiths. 
Through bearing islamic symbols, 
Islamists are burning religious sentiments 
to combat other religious groups.28 
Albab: Jurnal Studi Islam, 2015 
<https://doi.org/10.18860/ua.v16i1.3011>. 
27Ahmad Zayyadi, ‘Deradikalisasi Agama dalam 
Strategi Penanggulangan Radikalisme dan Terorisme di 
Universitas Jenderal Soedirman dan IAIN Purwokerto’, 
An-Nidzam, 2018. 
28Thoyyib, h. 98. 
Third, cultural factors can 
trigger the birth of intolerance, as non-
Arab culture is often considered to be part 
of the bid'ah. The Islamists are trying to 
break the cultural ties of the Muslim 
community with their society and replace 
it with a new Arabic culture. The 
Islamists have an intolerance mindset 
towards all civilizations that do not exist 
in the Arab culture and call it bid'ah. 
Fourth, the government's political aspect 
causes an intolerance mindset due to the 
perception of Islamists who often see 
themselves as a marginalized group, so 
that Islamists see government policy as a 
kufr regime. For Islamists, therefore, the 
Kufr government system needs to be 
replaced by the Islamic 
governmentsystem (Khilafah Islamiyah). 
Fifth, ideology is the trigger for the birth 
of intolerance. Islamists also oppose all 
aspects of Western culture and attempt to 
attack Western symbols.29 
When response to the question 
of intolerance, Islamic religious 
education must be based on the needs of 
the society while preserving the integrity 
of the Islamic faith. Islamic religious 
educators need to make an update on the 
subject of Islamic religion available to 
students so that students can fully 
                                                 
29Thoyyib, h. 99-100. 
understand Islam. Islamic religious 
education should not only be provided in 
formal institutions, but should also be 
provided through various media outside 
the school. Islamic religious education 
needs to be developed through formal 
education channels, such as schools or 
non-formal educational channels, through 




Intolerant Islamic understanding 
among Muslims is increasing, so the role of 
Islamic religious education is needed to 
overcome this. The reasons for the rise of 
intolerance in Islamic understanding are 
due to the high motivation to study Islam, 
but they have chosen to study Islam in 
Islamic educational institutions that have 
intolerance to Islamic understanding. The 
role of Islamic education , especially 
weightier education, must therefore be 
continually increased to stem the 
development of intolerance of Islamic 
understanding. In addition , the government 
must also be present to plan Islamic 
religious education services that can 
provide students with the capacity to 
become tolerant Muslims. 
 
30Wahid, h. 245-248. 
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